Abstract: This paper explores the place of ancient Greek hunting within the Greek landscape and environment, with particular reference to the eschatia, the marginal, uncultivated (or marginally cultivated) land. It is part of a bigger project on the social history of hunting in archaic and classical Greece, where emphasis is placed on the economic and dietary contribution of hunting for Greek communities. Hunting has attracted scholarly attention, mostly as a result of the role that hunting narratives play in Greek mythology, and the importance of hunting scenes in Greek art. Rather than talking about the role of hunting in rites of passage, I would like to explore the relationships of different social classes to hunting (which is understood here to include all forms of capturing animals on land, including trapping and snaring). The 'un-central' landscape of the eschatia appears to be an important locus for hunting practices, and therefore, a productive landscape. Hunting in the eschatia was opportunistic, required minimum effort in terms of crossing distances, allowed access to game that could be profitable in the market, and made the transport of game easier to manage.
Introduction: The Greek Polis, the Environment and Ancient History
The history of the archaic and classical Greek world (8th-4th century BCE) has been traditionally seen as the history of a specific state formation: that of the polis. A Greek polis, or city-state, was understood as a community of people (adult male citizens) that exercised sovereignty over a specific territory. This focus on the Greek polis has important repercussions for how we understand the Greek world, how we write the history of the Greek world, and how we teach this history in our institutions. Indeed, if one looks at the syllabi of modules addressing the history of the Greek world in the archaic and classical periods in UK universities (of which I am more familiar), they will see a focus on the history of the polis, with particular emphasis on the history of a handful of poleis, especially classical Athens. In that, the ancient polis, and especially Athens, has been accorded a central place in our historical narratives. This is partly due to the nature of our written evidence for the classical period, which overwhelmingly originates from Athens or addresses the history of that city. But what about the rest of the Greek world, or the often neglected constituent element of the polis, that is, its landscape?
One of the most important recent developments in the field of Ancient History in recent years is the increasing attention paid to the role of the landscape as an important factor shaping human experiences, activities, and culture. In this respect, ancient historians are probably slightly late in adopting developments that have a longer trajectory in the field of Classical Archaeology. The impact, for example, of landscape surveys on our understanding of ancient material culture has been tremendous, and grows yearly with new archaeological fieldwork taking place. I would highlight as a turning point for the importance of landscape, and the environment in ancient history narratives, the publication in 2000 of Horden and Purcell's The Corrupting Sea [1] . The book's emphasis on the Mediterranean environment as one characterized by geographic fragmentation and increased
Ancient Greek Hunting beyond the Elite
Writing a social history of ancient Greek hunting allows us to combine a focus on the landscape and its uses, with an interest in social groups beyond the adult male citizen. We are fortunate in that we have plenty of ancient literary and iconographic sources for Greek hunting in the archaic and classical periods. Primary amongst the literary evidence are the so-called 'hunting manuals' written by ancient authors. Of this particular genre, Xenophon's and Arrian's works are probably the best known [4] ; we also have the later works by Oppian, Nemesianus, and Grattius [5] . These literary works offer detailed information about ancient hunting. The main focus, however, is what I would call elite hunting, that is, the hunting of mammals, especially hares, often using dogs. Hunting dogs could be very expensive and sought after, as the anecdote of Alcibiades' dog in Plutarch reveals [6] . Indeed, Xenophon's Cynegeticus spends considerable time discussing the appropriate use of different breeds of dogs for different types of hunt. This type of hunting, which also often included the use of horses, primarily concerned the elite. The hunting of hares using dogs or the hunting of boar and deer (often on horseback) is better understood as a pastime or hobby (or indeed even sport) rather than as a necessary activity for the acquisition of meat. On the other side of the evidence spectrum, we have the iconographic evidence on pottery. Such evidence includes many depictions of hunting; these depictions, however, mostly concern mythical narratives, such as the hunt of the Calydonian boar, rather than actual hunting practices [7] . The mythical depictions of hunting may be rooted in the actual hunting experience of the audience of this iconography, but still, such iconography relates to elite hunting practices. So the majority of both literary and iconographic evidence relates to elite hunting experiences, and includes depictions of hunting primarily of boar, deer, and hare.
This feature of our sources, that is, its elite preoccupation, has influenced modern approaches to Greek hunting. On the whole, modern works focus on the type of hunting that ancient sources talk about, that is, the hunt mostly by elite men of deer, boar and hare [8] . The role of hunting as preparation for the (young) elite men to become full citizens and warriors is also the focus of much recent work. This approach, which sees myths about hunting as versions of rites of passage, has been extremely influential, especially in works interpreting iconographic depictions of hunting and the use of hunting as allusions for homosexual relationships [9] . Yet, while such a structuralist approach has enriched our understanding of myth and its relationship with social practices, it is less useful as a way of understanding the social practice of hunting beyond the elite male point of view.
Despite the ancient and modern preoccupation with elite hunting, there is a plethora of evidence that may be able to help us write the history of hunting beyond the elite. Such a social approach to ancient Greek hunting situates hunting practices within the landscape of the Greek world, and considers it not as an elite pastime but as an important contribution to the alimentary needs of the community. My definition of hunting includes all methods for the capture of animals on land, including trapping, snaring, and netting. It is very likely that such forms of hunting are not pre-eminent in the hunting manuals and main literary sources of the classical period, because they did not promote the kind of male morality and ideology that big game and hare hunting seem to have promoted. A passage from Plato's Laws (824a-c) provides an illuminating example of this attitude. The Athenian stranger in the passage here presents the ideal city's legislation in relation to hunting; in doing so, Plato openly disapproves of fishing and angling, as well as setting traps, hunting at night, or hunting at the edges of cultivated land, as these forms of hunting do not elevate men [10] . According to the legislator in the ideal city, "only the best kind of hunting is allowed at all-that of quadrupeds, which is carried on with horses and dogs and men's own persons, and they get the victory over the animals by running them down and striking them and hurling at them, those who have a care of godlike manhood taking them with their own hands" (824a). In other words, Plato allows only the form of hunting that the elite practised: that of quadrupeds on land with horses and dogs, and not any form of capturing animals by traps, nets, or snares. Plato fully articulates here the implied bias against other forms of hunting that exists in Xenophon's writing. But, as mentioned previously, despite this ideological position of ancient authors, there are a number of indicative references to nets, traps, and snares, which, as Plato's legislation implies, must have been common practice for capturing animals on land (which therefore made Plato include them in his legislation). It is to these references we now turn.
Netting, Trapping and Snaring: The Evidence from the Epigrams
A number of funerary and dedicatory epigrams from the Palatine Anthology (a late Byzantine compilation of epigrams, including many from the Hellenistic period) refer to nets, traps, and other equipment used in hunting animals. Such references are indeed numerous, so I will only discuss a handful of examples [11] .
A funerary epigram for Eumelus, written by Isidorus of Aegae in the first century BCE (7.156), is typical of the genre of epigrams referring to hunting equipment:
'By his bird-lime and canes Eumelus lived on the creatures of the air, simply but in freedom. Never did he kiss a strange hand for his belly's sake. This his craft supplied him with luxury and delight. Ninety years he lived, and now sleeps here, having left to his children his bird-lime, nets, and canes' (translation by W.R. Paton). [12] This example uses some typical elements of a funerary epigram: the deceased died old and lived in idealized autarchy and freedom. What is interesting for our purposes is the allusion to bird-lime, nets, and canes. These were used for the hunting of birds; indeed, this type of hunting would not have been allowed in Plato's ideal city, as it did not involve the pursuit of quadrupeds on land. Similar themes can be found in two further funerary epigrams included in the Anthology: that by Mnasalcas of Sicyon (7.171) and by Antipater of Sidon (7.172). In both epigrams, the deceased appears to have hunted birds, using sticks with bird-lime in the first and slings in the second.
It is the dedicatory epigrams included in book 6 of the Anthology, however, where more references to nets, sticks, traps, and bird-lime can be found. An epigram by Antipater describes the huntsman Craugis' dedication of nets, snares, traps, cages, nooses, stakes, canes, and cords to Pan the Scout (skopietas) (6.109) [13] . The list of equipment used in hunting is truly impressive and implies a specialized practice targeting birds. Another dedicatory epigram written by Philip of Thessalonike mentions the dedication of a spear, nets, nooses, and traps (6.107) [14] . The dedication to the god Pan the Ranger of the Forest (hyleskopos), who here appears with a different cult epithet, seems to have taken place towards the end of the hunting career of the dedicant. The hunting in this epigram includes targeting quadrupeds (the spear and foot traps), but it may have also targeted birds (hunting nets and nooses).
Perhaps the most famous epigram in this category of dedication of hunting equipment to deities is the epigram by Leonidas, writing in the 3rd century BCE, on the dedication to Pan of the nets of three brothers (6.13) [15] . The epigram reads as follows:
'Huntsman Pan, the three brothers dedicated these nets to you, each from a different chase: Pigres these from fowl, Damis these from beast and Clitor his from the denizens of the deep. In return for which send them easily caught game, to the first through the air, to the second through the woods, and to the third through the shore-water.' (translation by W.R. Paton)
This particular theme, of the three brothers dedicating three types of nets to Pan, had a very prominent afterlife. The same variation can be found in a number of other dedicatory epigrams included in the Palatine Anthology [16] . The popularity of the theme can be attested to by its inclusion on a fresco in the house of the Epigrams in Pompeii. The relevant room was decorated with five large frames, all depicting scenes from epigrams [17] . The dedicatory epigram of Leonidas was inscribed next to a mural depicting three young men, each with a net (CIL IV 3407 = SEG 15.602 = SEG 45.1455). The choice of the theme of the dedication of the hunting/fowling/fishing nets for the mural in this Pompeiian house implies that the epigram was well known among elite Roman circles in Pompeii and elsewhere.
Nets, traps, snares, and sticks with bird-lime, therefore, appear often in epigrams. Such references must reflect the reality of hunting techniques and equipment. At the same time, the funerary and dedicatory epigrams included in the Palatine Anthology are not necessarily 'real' epigrams for 'real' people. In many cases, they represent literary exercises by scholars, who show their artistic expertise and literary influences by composing epigrams on the same themes. Indeed, the many variations on Leonidas' epigram of the dedication of the three brothers shows exactly how popular such exercises of composition must have been. That said, the relationship between epigrams as literary exercises and epigrams for real people (such as inscribed epigrams on tombstones) is a very complex one; we cannot claim that there is a visible dividing line between the two types of epigrams [18] . Allusions in epigrams to hunting equipment cannot be explained solely as a popular literary theme. Rather, they should be placed within the context of references to hunting that did not belong to the elite hunting of big mammals and hares which was so favoured in our literary sources and hunting manuals. Indeed, epigrams are only one part of the ancient evidence that alludes to the use of snares, traps, and lime-glue for the hunting of birds [19] .
Despite the problems with the nature of the evidence from epigrams, therefore, it is clear from a wide range of references that while hare, boar, and deer hunting dominated the literary narratives, there was a widespread practice that involved aspects of hunting that did not necessarily involve the elite. We have already seen how Plato disapproves of hunting on tilled and sacred land, at the edges of agricultural land, and during the night in his discussion of hunting practices and related regulations in his ideal city in his Laws [20] . The implication here is, I think, that trapping, night hunting, and hunting at the edges of agricultural land were relatively widespread practices and that is why the legislator in Plato felt the need to prohibit such activities. It is this particular point that I want to explore: the importance of the edges of the agricultural land as a suitable landscape for hunting.
Hunting in the Eschatia
In order to understand the role of the edges of agricultural land as an important locus for hunting, we need to place this type of landscape within the context of productive land. It is true that one of the most important generators of wealth in Greek antiquity was agricultural production. Indeed, considering the Greek mentality that stressed autarkeia (self-sufficiency) as an ideal for all units of the community (from the oikos, the household, to the polis), wealth produced by agriculture was the most socially accepted wealth. We now understand that the concept of 'self-sufficiency' was an ideal, and indeed, had little relevance to the ancient realities of economic production, consumption, and exchange. Agricultural land and produce may have been at the heart of the ancient Greek economy and ideals about economic self-sufficiency, but production beyond agriculture was also important. In this particular context, the edges of cultivated land, the eschatia in ancient sources, should also be seen as productive land [21] . In other words, the landscape beyond the agricultural tilled land, including the eschatia, was productive and economically important. It may not have been as productive as a fertile field in the plain, but it was able to generate produce of some sort or other. Bee-keeping, such as the famous honey of Hymettus, charcoal burning, wood produce, all were important products of the eschatia [22] . We should also add hunting was an important activity taking place in this un-cultivated (and therefore partly 'un-central') landscape. Hunting in the eschatia could be seen as another example of what Horden and Purcell call 'environmental opportunism', where human opportunity and ingenuity integrate environments into the productive system, even when such integration contributes only a small part to the nutritional aggregate [23] .
In ancient Greek literary works, the term eschatia implies mostly the farthest part of a country, or indeed the border of a territory [24] . In Greek lexicographers, in particular, the term is associated with marginal land, or marginally cultivated land, close to the mountains or the sea [25] . We are on more secure ground with the epigraphic attestations of the term. A new fragment of the Athenian accounts from Delos, dated to 330/29, refers to an eschatia on Delos; this, surely, implies a piece of land by the edge of the littoral, by the sea [26] . It is the attestations of the term eschatia in the Rationes Centesimarum, the Athenian inscriptions recording the 1% tax paid on sales of public land and property, that has attracted most scholarly attention [27] . As Stephen Lambert observed, the term eschatia is remarkably frequent in these inscriptions [28] . While it is undeniable that the application of the label eschatia to pieces of land in these accounts does not necessarily imply a consistent use, the frequency of the term does seem to imply that such marginal land was often carefully demarcated, and belonged as property to either individuals or the state and communal entities (demes etc.) as public land. The term eschatia therefore did not necessarily imply land located at the border of the Athenian polis (that is, of the Attic territory), but rather, designated land that was 'at the edge' [29] . This, more often than not, implied a piece of land at the edge of cultivated territory; following the lexicographers, this could mean sometimes by the sea or by the hills/mountains. If we are right in understanding eschatia as land characterized by its marginality to good arable land, then the eschatia could be rocky and similar to the land designated as phelleus [30] . As we have already seen, such marginal land was not necessarily unproductive land, but could be an important part of local production networks.
So did hunting take place in the eschatia? Most narratives about mythical hunting focus on the mountains or the forest. But such mythical narratives also involve animals that were not necessarily often hunted in classical Greece. Heracles' lion hunting, for example, is unlikely to have been representative of an average hunting experience for most Greeks. It is true, we do hear of lions roaming in Macedonia (where presumably they would also be hunted), and we also have the spectacular story preserved in Pausanias of Polydamas, the Olympic winner of wrestling in 408, killing a wild lion on Mt Olympus with his bare hands [31] . I would argue, however, that despite the presence of such hunting stories in our literary sources, few Greeks in the classical period, especially in the southern Greek world, would have been engaged in such hunting experiences. The hunt of wild boar (kapros), contrary to that of lion, may have been relatively more widespread. But in contrast to modern times, when wild boar has proliferated in the southern Balkans due to mild winters, inter-breeding with domesticated boar (which produces a half-breed that breeds more piglets), and the abandonment of agriculture in many areas of modern Greece, it is unlikely that ancient boar in the classical period would enter cultivated zones [32] . So for boar and deer, which, along with hare, were the focus of elite hunt, the hunting territory would be predominantly the mountains and the forest.
Ancient narratives, therefore, pay attention to the mountains and the forest as the key territories where hunting would take place. The reason for this is their interest in the hunting of mammals, particularly deer, boar, and hare, which represented an elite form of hunting. The edge of the cultivated land, the eschatia, is not often discussed in our sources as a hunting landscape. Plato's prohibition, however, of hunting at the edge of cultivated land seems to imply that hunting did take place in such areas. Indeed, if we look closely at our ancient sources, we can see that hunting at the edge of cultivated land is occasionally mentioned. Both Xenophon's and Arrian's Cynegetica, which are key sources for elite attitudes and ideology related to hunting, stress the difficulty of hunting hares on rocky ground or on hills [33] . Both authors use the word phelleus to designate the rocky land where the hunting of hare becomes difficult; as we have already seen, the land designated as phelleus shares many similarities with the eschatia in our Athenian sources. It is very likely, therefore, that hunting in the eschatia is among the landscapes that Xenophon and Arrian have in mind when discussing the hunting of hares.
Indeed, there is enough evidence, especially about bird hunting, to suggest that the eschatia, the edge of cultivated land, was ideal for other forms of hunting, such as bird hunting, which did not attract the approval of ancient writers such as Xenophon, Plato, or Arrian. The practice of using lime-glue and nets to capture birds, in particular, was more productive at the edge of cultivated land rather than deep in the forest or up in the mountains. We have one remarkable piece of evidence that does suggest that opportunistic hunting within cultivated land, or at the edge of cultivated land, was an important feature of bird hunting. A letter of Alciphron, included in his second book of Letters of Farmers, describes how a farmer put glue directly on the tree itself in order to capture birds (2.27). The setting is particularly important: the farmer in this letter complains that the winter is severe and everything is covered by snow, making any agricultural work impossible. While he was sitting idle in his cabin, he saw a flock of blackbirds (kopsichos) and thrushes (kichle); he immediately set out and put lime-glue (ixos) on the wild pear-tree branches. The exercise was very successful: the farmer writes to his friend that he is sending him twenty-five of the birds, implying that the overall catch was much larger [34] . This is an important source for the practice of putting lime-glue on the tree itself rather than on sticks that were then placed at strategic locations [35] . The farmer in this letter is not presented as a dedicated professional hunter; rather, the hunting of birds with the use of lime-glue should be understood as a supplementary addition to his overall agricultural production. The capture of birds in such large numbers becomes especially important because of the time of year: in the winter, the capture of animals became more difficult, and therefore, the calorific importance of hunted birds even more significant. In addition, blackbirds, and especially thrushes, were considered a delicacy and were sought after in the ancient world [36] . This particular source highlights the importance of opportunity for the hunt: the farmer did not set out to go hunting, but spotted the opportunity to capture birds and immediately proceeded to do so using lime-glue (and he therefore engaged in a form of hunting of which Plato would not approve). The location is also important: the farmer 'peeped out of his cabin' (πρoκύψας δῆτα τῆς καλύβης) and he spotted the flock of birds. The word cabin or hut (kalybe) is significant: it provides an important rustic setting for the episode, and implies a certain degree of poverty. The hunt itself takes place exactly on the borders of cultivated land, on the eschatia, even though this specific word is not used by Alciphron. It must be close to the farmer's cabin so that the farmer can spot the opportunity, but at the same time, the presence of a wild-pear tree (achras) implies a not-fully-cultivated landscape. I suggest that the wild pear tree was located at the borders of the farmer's land, and therefore, created a marker between the cultivated landscape and the wilderness beyond.
I have used Alciphron's letter as a straightforward source for actual practices of hunting. Yet, while I believe that we can use it in this manner, the letter itself has many additional layers. Alciphron is engaging in developing a genre that has strong inter-textual elements [37] ; he creatively uses a number of previous authors and genres, among which, at least for his second book that includes the letters of farmers, Theocritus is perhaps one of the most important. Recent work on Alciphron has underlined how Alciphron is interested in hierarchies of statuses, and how he creates a literary construct that focuses on low-status individuals (especially in the second book) [38] . Alciphron's interest in low status (or low class) individuals is particularly important. Such a focus may have to do with the complex interplay between Alciphron and the kind of literature and genre he is engaging with; but as Alciphron is using classical Greek texts (such as Menander), the image of the farmer engaged in opportunistic hunting of birds seems to tap into realities of actual practices. The specific reference to lime-glue applied to the tree directly (rather than to sticks) seems to imply intimate knowledge of an actual practice. Despite, therefore, the multi-layered allusions and the complex construction of reality in Alciphron's letters, I do think it is valid to use it as a source that highlights low-class hunting experiences based on marginal location and opportunity.
Hunting and the Market
Location and opportunity, therefore, mattered when it came to hunting. Indeed, the distance of the hunting landscapes from urban centres was a very important parameter, and one which, unfortunately, tends to be ignored in modern works on hunting. My understanding of hunting includes, as I have already stated, practices that may be understood as widespread, involving the community beyond the elite circles. In that context, the importance of the market is paramount. The kind of hunting I am looking at involved procuring game for the market, and did not simply aim at consumption by the hunters and their families and friends. We know that game was sold and bought in the market. The Athenian agora had a space allocated for the selling of birds, which must have included both live birds and game procured through hunting [40] . We also have a great number of references in Old Comedy, mostly preserved as fragments in Athenaeus' Philosophers at Dinner, referring to game bought and sold in the market (Athen. 694b-656a). Indeed, our classical sources include an impressively large list of game products consumed in Athens; these must have been the result of hunting. In addition to boar, hare, and deer, we have references to francolin (attagas), goose, duck, coot (phalaris), purple coot (porphyrion), pigeon, partridge and of course, thrushes and blackbirds, to name a few of a very long list of game [41] . If the ancient Athenians were able to buy all these different types of game in the market, then surely the implication is that there was considerable hunting taking place in the Athenian countryside. The selling of birds, in particular, was the end-product of a type of hunting that did not involve the elite. I would argue that the selling of hare in the market was also the result of non-elite hunting. I doubt that young men chasing hare with specialized dogs, that is, men engaged in the type of hunting that Xenophon pays attention to, would end up selling their catch in the market. It seems far more likely that game caught as a result of elite men going on a hunt would have been consumed by the hunters themselves.
The preservation of game as also an issue that needed to be taken into consideration. One of Plutarch's questions in his Quaestiones Convivales (Moralia 657f-659) is 'Why Flesh Stinks Sooner When Exposed to the Moon than to the Sun'. Plutarch's answer to this question includes a section about the best way to preserve meat; the answer is to put a bronze nail through the carcass to delay putrefaction. Plutarch's solution to the problem does not work, but the question itself shows that the swift transfer of game from the location of hunting to the centre of consumption (occasionally via the market and the process of exchange) was of paramount importance.
If we consider, therefore, the importance of the market for hunting, and of the logistics of transferring game from the hunting location to the place of exchange and finally the place of consumption, the importance of the eschatia, the edge of cultivated land, becomes even more visible. Hunting in the eschatia provided many advantages for hunting: it was opportunistic (as in the letter by Alciphron where the farmer spots the birds sitting on a tree from his own cabin), required minimum effort in terms of crossing distances (compared to the forest or the mountains), allowed access to game that could be profitable in the market (such as the delicious thrushes and blackbirds), and made the transport of game easier to manage.
Conclusions
Our written sources, with their ideological viewpoint, stress elite ideology and practice, often obscuring the importance and widespread practice of hunting by the non-elite. Non-elite hunting used nets, traps, snares, and lime-glue either on sticks or applied on the tree itself (in the case of birds), and could be practiced at the edge of cultivated land. The importance of markets, and proximity to markets, is another aspect that we need to take into consideration when examining the importance of hunting as a non-elite practice. My aim is to place hunting firmly in a historical account that explores the role of the environment in human activity: in that sense, ancient sources and their elite ideology and modern narratives that stress the role of hunting as a rite of passage for the young to prepare for war and citizenship do not help us understand the complex interplay between humans, animals, and the environment. The seminal work that explored mythical accounts of hunting as rites of passage is Vidal-Naquet, P. The Black Hunter: Forms of Thought and Forms of Society in the Greek World; John Hopkins University Press: Baltimore, MD, USA, 1986; ISBN 0801832519. 10. Plato Laws 823e-824c: ὦ φίλoι, εἴθ᾿ ὑµᾶς µήτε τις ἐπιθυµία µή τ᾿ ἔ ως τῆς πε ὶ θάλατταν θή ας ποτὲ λάβοι µηδὲ ἀγκιστ είας µηδ᾿ ὅλως τῆς τῶν ἐνύδ ων ζῴων, µήτε ἐγ ηγο όσιν µήτε εὕδουσιν κύ τοις ἀ γὸν θή αν διαπονουµένοις. µηδ᾿ αὖ ἄγ ας ἀνθ ώπων κατὰ θάλατταν λῃστείας τε ἵµε ος ἐπελθὼν ὑµῖν θη ευτὰς ὠµοὺς καὶ ἀνόµους ἀποτελοῖ: κλωπείας δ᾿ ἐν χώ ᾳ καὶ πόλει µηδὲ εἰς τὸν ἔσχατον ἐπέλθοι νοῦν ἅψασθαι. µηδ᾿ αὖ πτηνῶν θή ας αἱµύλος ἔ ως οὐ σφόδ α ἐλευθέ ιος ἐπέλθοι τινὶ νέων. πεζῶν δὴ µόνον θή ευσίς τε καὶ ἄγ α λοιπὴ τοῖς πα ᾿ ἡµῖν ἀθληταῖς, ὧν ἡ µὲν τῶν εὑδόντων αὖ κατὰ µέ η, νυκτε εία κληθεῖσα, ἀ γῶν ἀνδ ῶν, οὐκ ἀξία ἐπαίνου, οὐδ᾿ ἧττον διαπαύµατα πόνων ἔχουσα, ἄ κυσίν τε καὶ πάγαις ἀλλ᾿ οὐ φιλοπόνου ψυχῆς νίκῃ χει ουµένων τὴν ἄγ ιον τῶν θη ίων ῥώµην: µόνη δὴ πᾶσιν λοιπὴ καὶ ἀ ίστη ἡ τῶν τετ απόδων ἵπποις καὶ κυσὶν καὶ τοῖς ἑαυτῶν θή α σώµασιν, ὧν ἁπάντων κ ατοῦσιν δ όµοις καὶ πληγαῖς καὶ βολαῖς αὐτόχει ες θη εύοντες, ὅσοις ἀνδ είας τῆς θείας ἐπιµελές. τούτων δὴ πάντων ἔπαινος µὲν πέ ι καὶ ψόγος ὁ διει ηµένος ἂν εἴη λόγος, νόµος δὲ ὅδε: τούτους µηδεὶς τοὺς ἱε οὺς ὄντως θη ευτὰς κωλυέτω ὅπου καὶ ὅπῃπε ἂν ἐθέλωσιν κυνηγετεῖν, νυκτε ευτὴν δὲ ἄ κυσιν καὶ πλεκταῖς πιστὸν µηδεὶς µηδέποτε ἐάσῃ µηδαµοῦ θη εῦσαι: τὸν ὀ νιθευτὴν δὲ ἐν ἀ γοῖς µὲν καὶ ὄ εσιν µὴ κωλυέτω, ἐν ἐ γασίµοις δὲ καὶ ἱε οῖς ἀγ ίοις ἐξει γέτω ὁ π οστυγχάνων, ἐνυγ οθη ευτὴν δέ, πλὴν ἐν λιµέσιν καὶ ἱε οῖς ποταµοῖς τε καὶ ἕλεσι καὶ λίµναις, ἐν τοῖς ἄλλοις δὲ ἐξέστω θη εύειν, µὴ χ ώµενον ὀπῶν ἀναθολώσει µόνον. O friends, we will say to them, may no desire or love of hunting in the sea, or of angling or of catching the creatures in the waters, ever take possession of you, either when you are awake or when you are asleep, by hook or with weels, which latter is a very lazy contrivance; and let not any desire of catching men and of piracy by sea enter into your souls and make you cruel and lawless hunters. And as to the desire of thieving in town or country, may it never enter into your most passing thoughts; nor let the insidious fancy of catching birds, which is hardly worthy of freemen, come into the head of any youth. There remains therefore for our athletes only the hunting and catching of land animals, of which the one sort is called hunting by night, in which the hunters sleep in turn and are lazy; this is not to be commended any more than that which has intervals of rest, in which the wild strength of beasts is subdued by nets and snares, and not by the victory of a laborious spirit. Thus, only the best kind of hunting is allowed at all-That of quadrupeds, which is carried on with horses and dogs and men's own persons, and they get the victory over the animals by running them down and striking them and hurling at them, those who have a care of godlike manhood taking them with their own hands. The praise and blame which is assigned to all these things has now been declared; and let the law be as follows: -Let no one hinder these who verily are sacred hunters from following the chase wherever and whithersoever they will; but the hunter by night, who trusts to his nets and gins, shall not be allowed to hunt anywhere. The fowler in the mountains and waste places shall be permitted, but on cultivated ground and on consecrated wilds he shall not be permitted; and any one who meets him may stop him. As to the hunter in waters, he may hunt anywhere except in harbours or sacred streams or marshes or pools, provided only that he do not pollute the water with poisonous juices. ἡ χιὼν κατείληφε, καὶ λευκανθίζουσιν οὐχ οἱ λόφοι µόνον ἀλλὰ καὶ τὰ κοῖλα τῆς γῆς, ἀπο ία δὲ ἔ γων, ἀ γὸν δὲ καθίζειν ὄνειδος. π οκύψας δῆτα τῆς καλύβης οὐκ ἔφθην πα ανοίξας τὸ θύ ιον καὶ ὁ ῶ σὺν τῷ νιφετῷ δῆµον ὅλον ὀ νέων φε όµενον, καὶ κοψίχους καὶ κίχλας. εὐθέως οὖν ἀπὸ τῆς λεκάνης ἀνασπάσας ἰξὸν ἐπαλείφω τῶν ἀχ άδων τοὺς κλάδους, καὶ ὅσον οὔπω τὸ νέφος ἐπέστη τῶν στ ουθίων καὶ πᾶσαι ἐκ τῶν ὀ οδάµνων ἐκ έµαντο, θέαµα ἡδύ, πτε ῶν ἐχόµεναι καὶ κεφαλῆς καὶ ποδῶν εἰληµµέναι. ἐκ τούτων λάχος σοι τὰς πίονας καὶ εὐσά κους ἀπέσταλκα πέντε καὶ εἴκοσι. κοινωνεῖν γὰ ἀγαθὸν τοῖς ἀγαθοῖς, φθονοῦσι δὲ οἱ πονη οὶ τῶν γειτόνων. Ampelion to Euergos: The winter is severe this year, and nobody can walk abroad. For everything is wrapped in snow; and not only the hills but also the valleys blossom with white. There is no work that can be done, and yet it is a shame to sit idle. Well, I peeped out from my cabin, and I had hardly opened my door a crack when I saw along with the snow a whole tribe of birds soaring aloft, both blackbirds and thrushes. So at once I dipped birdlime from the pot and smeared the wild pear branches; and almost before the cloud of birds settled, there they were all hanging from the boughs-A lovely spectacle-Adhering by their wings, and caught head and foot. Five-and-twenty of them I have sent to you as your share, the fat and well-fleshed birds; for it's good for good neighbours to share their possessions, though bad neighbours begrudge them (translation by A.
